GODS AND LAWGIVING IN GREEK RELIGION:
INSIGHTS FROM THE EPIGRAPHIC CORPUS!

Anna ANGELINI

In ancient Greece, the polis is notoriously the main authority in charge of giving,
enforcing, and controlling norms. Yet we do have some evidence suggesting that
the gods were not completely excluded from processes of lawmaking. To begin
with, we can think of the relevance of utterances calling (explicitly or implicitly)
on gods as witnesses or guarantors in legal procedures, such as oaths and condi-
tional curses, well attested in Cretan laws. Moreover, epigraphy documents a
well-established tradition of texts known, since Henk Versnel’s study, as “pray-
ers for justice” or “confession inscriptions.” Such inscriptions, attested at least
since the Hellenistic times onwards in various areas of the Mediterranean basin,
call on gods to intervene directly as agents of punishment for a specific crime
(often a theft).? Therefore, they represent gods as actors within the judiciary
sphere. Literary traditions provide further evidence of various forms of divine
involvement in lawmaking. A traditional view of vouog as a divine gift is ex-
pressed in archaic poetry and attic oratory.* Several sources attribute the divine
inspiration for lawgiving to ancient legislators. The best-known and probably
the most ancient case concerns the spartan Lycurgus. His constitution, known as
pnTpa, “pronouncement”, is considered to be brought directly from the oracle of
Apollo Pythio.* Moreover, literary sources from the 5" cent. BCE onwards refer
to divinely established laws, mostly unwritten, and often perceived as standing
in opposition to human laws. Among the most famous passages are Sophocles’
Antigone (vv. 453—457); Euripides’ lon (vv. 1250-1320) and Xenophon’s Mem-
orabilia (4.4.14-20). Such laws include burying the dead, honoring parents, and
various “holy deeds” which point to some religious dimension. As suggested by
Angelos Chaniotis, their application might have involved, at least in some in-
stances, a conflict between the ways in which secular and divine authority were

! Greek literary sources are quoted according to Liddell-Scott 1996. Epigraphic abbreviations
follow the list provided by: https:/www.aiegl.org/grepiabbr.html.

2 Versnel 2002; 2011; Chaniotis 2004.

3 Hes., Op. 276-285; D. 25.16.

4 The most detailed account is given by Plut., Lyc. 6.1, but Apollinean paternity for the spartan
law is already attested by a fragment of the archaic poet Tyrtaeus (fr. 14 Gentili-Prato = Plut., Lyc.
6.9-10; Diod. 7.12.6); see also Hdt. 1.65.2-66.1; Nomima 1 61. The Hellenistic historian Ephorus
(apud Strabo 10.4.19 = FGrH/BNJ 70 F 147 and 149) reports a tradition according to which Lycur-
gus imitated Minos and Rhadamanthus, who brought Cretan laws from the cave of Zeus.
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perceived and manipulated.® Finally, records of processes for impiety in the Sth
cent. Athens against Socrates and Anaxagoras attest to some degrees of inter-
vention by the religious sphere into legal practice. While literary evidence is well
studied, and justice prayers from Hellenistic and Roman times have also re-
ceived deep scrutiny, less attention has been given to documentation from earlier
times. On this basis, the scope of this paper is to “map” references to the gods in
juridical epigraphy starting from the beginning, i.e., from the archaic age. My
goal is to draw a first and rough classification of the various contexts in which
divine powers intervene and of the different types of agency attributed to them
in processes of making, enforcing, controlling, and modifying the law.

This focus on archaic legislation, collecting inscriptions dating from the end
of the 7 century BCE to the beginning of the 5" century BCE is also relevant
to the cross-cultural scope of this volume. The Persian period is in fact consid-
ered as a crucial context for the formation of the Pentateuch and the final ar-
rangement of its legal collections. In this regard, processes of Greek lawgiving
have been occasionally investigated from a comparative perspective and com-
pared with biblical legislation, recently by Anselm Hagedorn® and Guy Dar-
shan.” Both authors draw attention to the so-called Greek “sacred laws”®, com-
pared respectively with Deuteronomic and Priestly legislation. Hagedorn attrib-
utes the major differences between Greek (especially Cretan) and Biblical law
to the different nature of the sources available. In his view, the incorporation of
legal material into the biblical narrative, whose examples par excellence are the
Covenant Code and Deuteronomy, transforms this law into a scribal enterprise
that “leaves the sphere of actual everyday law”,’ i.e., is detached from human
legal activity. The fact that such an enterprise finds no parallel in Cretan legis-
lation would explain the minor role assigned to religion in Greek legal thinking.
On his part, Guy Darshan focuses on the comparison with Leviticus and Num-
bers and arrives at an opposite conclusion. He establishes the development of a
distinctive eastern Mediterranean genre of “sacred laws” during the 1% millen-
nium centered on ritual matters, developed through imitation of Ancient Near
Eastern law, and considers biblical Priestly law as part of it. This genre would
be recognizable by common features shared by Greek sacred laws and Priestly
legislation, such as casuistic formulation, the general public as the ideal ad-
dressee, and appeal to divine authority. I will briefly address the pertinence of
such comparisons in my conclusions.

5 Chaniotis 1996; 2004.

¢ Hagedorn 2017.

7 Darshan 2018; 2022.

8 On the limits of this definition see recently Carbon/Pirenne-Delforge (2017).
° Hagedorn 2017.
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1. METHODOLOGICAL REMARKS, OUTLINE, AND RESEARCH QUESTIONS

The survey of the evidence follows an empirical methodology, starting by ana-
lyzing the collections of archaic inscriptions reunited by Reinhard Koerner in
1993 and those collected by Henri Van Effenterre and Francoise Ruzé in No-
mima,'® two partly overlapping corpora. Both collections comprise a variety of
juridical documents, including treaties, honorific decrees, and ritual norms, of
public nature: this means that these juridical acts are emanated by the polis in-
stead than by individuals. Although their status does not always correspond to
“law” stricto sensu, such deliberations offer relevant insights into the interfer-
ence of the gods in the juridical sphere and therefore are worth scrutiny. By con-
trast, while I will include some ritual laws in my discussion, this stage did not
yet involve a systematic investigation of the Greek collections of ritual norms,
i.e., regulations pertaining specifically to religious matters, such as sacrifices and
sacrificial calendars, temple accounts, etc., where one would most naturally ex-
pect some kind of divine presence to intervene. This approach is based on the
primary focus of this paper on juridical and public epigraphy. However, I am
aware that a too-rigid division between juridical and ritual texts remains artifi-
cial, for two reasons. First, political and juridical documents may include reli-
gious regulations as well. One example is the treaty of peace between the cities
of Knossos and Tylissos found in Argos,'! which includes religious agreements:
it mentions war spoils sent to Delphi while other spoils are to be dedicated to
Ares in Knossos, and prescribes sacrifices to several deities by both parties. An-
other example is the decision recording the measures taken by the Eleans toward
the Skyllontes (probably a community dependent on the Eleans), perhaps to
reestablish order after an attempt at revolt. In addition to sacrificial regulations,
the text indicates that Zeus Olympios will receive a fine in case of transgression
of the dispositions inscribed on the stone.!? A second issue concerns the way in
which the relationship between ritual norms and the broader area of “law” was
perceived in antiquity. I will address this point in my conclusions when com-
menting on a set of ritual laws given in oracular form.

Because of the chosen timeframe, which extends from the earliest laws until
before the middle 5% century BCE, Athenian and Attic laws are almost absent
from the corpus, while two other areas emerge as privileged contexts of investi-
gation, as they are central for reconstructing the earliest stages of Greek law:
Creta, on the one hand, and Olympia in Elis, on the other. A few other documents
come from various cities in Asia Minor and South Italy.

10 K oerner, Gesetzestexte; Van Effenterre/Ruzé 1995, abbreviated as Nomima.
" Nomima 1 54 = CGRN 22.
12 Nomima 1 56; IvO 16, Koerner, Gesetzestexte 44, Minon, 1. éléennes dial. 22.
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In organizing this material, I tried to correlate the role assigned at each time
to the god with the specific type of juridical act referred to in the text, following
a path moving from passive and/or implicit toward active and/or explicit divine
presence. I labeled as “passive” or “implicit” references to gods that, while oc-
curring frequently, do not seem to imply an agency on their part. This is the case
when the inscription itself refers to the deposit of the decree in the temple, by
indicating the god to which the law becomes “sacred”. Among the most famous
examples, one can think of the Bronze Pappadakis from Aetolia or Naupaktos, '3
concerning territories for pasture, where the law is defined as being “sacred to
Apollo Pythios and those in his temple” (11. 14—15: &d¢ 1€1010¢ i0poc E0T0 TO
Amdihovog 10 TTubio kal tov cvvvaov): this statement is followed by the an-
nounce of annihilation for the transgressor and his family and the granting of
divine protection for those who keep the law (1l. 15-16). One of the earliest ex-
amples where a deity is named to indicate the sacred space in which the decree
is placed is the so-called “constitutional law” from Chios, dating to the early 6™
cent. BCE. Here Hestia is mentioned in the first two preserved lines as the place
where the enactments of the demos are protected ([—]komg: Toting dnpo/
pTpoc puidcsoonl[v —1]).'* Such examples, together with the numerous cases in
which a specific god is mentioned as the recipient of the fine pending on the
transgressors, '3 underline the role of the sanctuary as the public space in charge
of displaying and somehow protecting the law.

The second way in which gods are referred to in juridical inscriptions, either
implicitly or explicitly, is the oath. Such a procedure occurs often in Cretan doc-
umentation, although the gods on whom the oath is taken are not always men-
tioned. A law from Gortyna describing an oath procedure mentions Zeus, Athena
and Hermes (and no one else!) as the gods on which one must swear (1. 1-5:
Bot. opvouny 8¢ dkdk[ oot Tov Zi]/[va kai tov] AméAlova Kai tav ABoy/aiov
kai tov "Eppoov, off........ V[... uindéva] 8Ahov 01dv dvopeivér/o).!'® Another
early example where Zeus is named comes from Ephesus: it mentions an oath to
be taken before the judges (the circumstances are unknown as the text is broken),
followed by sacrifice.!” Other examples could be added as well.

While oaths —and the conditional curses related to them— do imply some di-
vine patronizing in juridical procedures, and as such have received significant
attention, these are not the only ways in which gods can be appealed in juridical
contexts. Other forms of divine intervention can be identified in archaic law. To

B1G IX 12 609, Meiggs-Lewis, GHI 13, Koerner, Gesetzestexte 47-48, Nomima 1 44.

14 Meiggs-Lewis, GHI 8, -2 = Koemer, Gesetzestexte 61, Nomima 162, SEG 16-485; 35-921;
17-376; 44-1735.

15 See, e.g., Nomima 1 4, 19 (= Meiggs-Lewis, GHI 32), 23, 52 (= IvO 9), 102.

16 IC IV, 51, Koerner, Gesetzestexte 139, Nomima 11 13.

17 CGRN 238, Koerner, Gesetzestexte 82, LSAM 30.
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begin with, the form 0e0i/0€6¢ occurs occasionally in inscription headings. This
heading becomes increasingly popular in the classical period and very frequent
in the Hellenistic one, although it is occasionally attested in earlier documents
as well. After passing for a long time almost unnoticed, William Mack and Re-
becca Van Hove have recently insisted on the mention of the gods in inscription
headings to claim a stronger divine agency in juridical epigraphy than what has
been previously recognized.'® Therefore, this evidence constitutes the most ap-
propriate starting point for this inquiry and will occupy a large part of it.

Besides inscription headings, other contexts of appealing to divine interven-
tion include mentions of gods as guarantors of treaties or foundations'® and hon-
orific decrees putting citizens or groups of citizens under the special protection
of the gods.?® The last texts under inquiry refer to legal provisions delivered
through oracular consultation: a disposition from Mantineia reports the consul-
tation of an oracle to punish a case of homicide,?! while a few texts from Olym-
pia refer to gods as protectors of the inscribed law?? or to a consultation of the
deity to be taken before changing the text of the law.?3 At least one case of a
ritual norm given via oracle is attested in Athens.?* By commenting on these
documents, I will assess to which extent is possible to correlate the level of
agency attributed to the gods with the type of deliberation expressed by the text.
Given that divine intervention in juridical matters is to be considered as the ex-
ception in ancient Greek societies, rather than the norm, I will try to single out
possible favorite contexts that trigger such interventions and also try to deter-
mine if later traditions of divine enforcement of the law, such as those expressed
by the “prayers for justice” or the “confession inscriptions” can have significant
antecedents in earlier times. I will conclude by highlighting how the collected
evidence contributes to a discussion regarding the relationship between secular
and religious authority in antiquity.

2. ®EOT AS HEADINGS?®

The first group of sources under inquiry collects the occurrences of 8goi found
in inscription headings in archaic times. Tables 1-3 below summarize the

18 Mack 2018; Van Hove 2023.

Y E.g., Nomima 1 42.

20 TyQ 11= Minon, I. éléennes dial. 12.

211G V 2,262 (IPArk 8; Nomima 11 2; Koemer, Gesetzestexte 34).

22 Minon, 1. éléennes dial. 15, 16, 20.

2 1vO 7 = Minon, . éléennes dial. 4.

24 CGRN 24.

2 For the sake of simplicity I use the expression “Ogoi heading”, although the Cretan spelling
is Ooi.
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evidence. The form O¢oi, probably in the nominative, is attested in Athenian de-
crees since the half of the 5" cent. onwards and is well documented in several
Greek areas. Variants of it are the singular (6e6c) and the accompanying form
TO/TVYayadn, found very frequently in Hellenistic epigraphy and usually con-
sidered as a blessing formula. The earliest occurrence of f<of in headings in Ath-
ens is the account for the statue of Athena made by Phydias for the Parthenon,
dating around 440 BCE (Table 2.2, IG I* 459). However, this heading is also
documented on private objects, such as drinking vessels from symposia (Table
2.1, Agora P 5164). Such objects reflect a mimetic use of the formula, perhaps
with a parodistic intent: in each case, they suggest that the heading was already
well known by classical times. Its occurrence in archaic epigraphy is sporadic,
and, as demonstrated by Table 1, features different types of texts. The Cretan
dossier includes contracts and honorific decrees, with the scribe Spensithios, in
Datala (Table 1.1) and for a certain Dionisios in Gortyn (Table 1.3): this text
contains the only mention of the Good Fortune from archaic Crete. Other docu-
ments are decrees concerning the treatment of foreigners and boundaries (from
Lyktos, Table 1.2); laws on public land and public water (Table 1.4); a decree
of protection of Latosians (Table 1.9), and an agreement between Gortynian and
Rhittenians (Table 1.10); a procedure for oaths (Table 1.6) and law on sacrifices
(Table 1.7). The heading is also written distinctively at the beginning of the so-
called “Gortyn code” (Table 1.8). The words following 610t in IC IV 48 (Table
1.5) are illegible, which makes it difficult to establish if the form is indeed a
heading. This distribution confirms that headings are overall rarer and not sys-
tematically used in older documents. However, the expressions accompanying
O¢ot already correspond to those which will appear in later texts. Oeot is usually
followed by the mention of the civic community which is responsible for the
decree, in expressions such as 0101 £pade Aataredot kal Eomévoapeg moag (Ta-
ble 1.1); [610]i. Epade Avktioiot (Table 1.2); or Bioi. 148’ Erade toig 'opTuviolg
noamnidovg[1]'(Table 1.9), which reports one of the earliest references to a pro-
cedure of public voting. In the traditional interpretation, these headings are
called either “dedications”, or “blessing formulae™, or “invocations”.?¢ Chani-
otis,?” and more recently Van Hove,?® summarized the main hypotheses put for-
ward so far by scholarship to interpret 6¢ofi in inscription headings.

Two main directions emerge in interpretation. The first one considers the 0ol
heading as a request for a blessing. Such a request might reflect oral practice and

26 Wilhelm Larfeld (1907, 436) spoke of “consecration formulae” (Weiheformeln), aiming at
placing the content of the document under the protection of a specific god or expressing a general
wish for a favorable action of the divine providence; see also Guarducci 1950 (IC IV 72), 151
(adprecatio boni eventus); 1969, 43.

27 Chaniotis 1996b, 83-85.

28 Van Hove 2023, 90—100.



GODS AND LAWGIVING IN GREEK RELIGION 7

is often connected with a prayer performed by the assembly before making a
decision. This hypothesis is reconstructed from the Athenian context, where this
cultic procedure is attested by literary sources: the invocation was part of a
broader ritual sanctioning the beginning of a public assembly.?® However, Van
Hove notes that 0¢oi is lacking from several documents even in Athens, some-
thing which suggests that its presence was not felt as a “ritual necessity”.3° Nev-
ertheless, the inconsistency in writing instructions for rituals, which remained
for the most part transmitted orally, could perhaps explain the jeopardized ap-
pearance of the heading.

Other scholars have interpreted the heading as having an originally apotro-
paic function, perhaps derived from private contexts, with the goal of protecting
either the contents of the decree or the stone on which the text was engraved. Its
meaning would have been lost in later times, where it would have remained as a
“frozen” formula. According to Robert Pounder,’! the invocation would have
ultimately derived from the Kudurru inscriptions, arriving in Greece via Syria
(through Phoenician) and Crete. However, the idea of a journey of the formula
from the East has been rightly dismissed because of its highly speculative nature.

As anticipated above, the studies of Mack and Van Hove recently challenged
these interpretations. Mack focuses on Oeoi headings on Attic public reliefs
where gods are physically represented as performing the act described by the
decree. He suggests that the heading, together with the representation of the gods
on the stelae, underlines a strong involvement of the gods in the actions de-
scribed in the text below the heading. In a similar direction Van Hove, taking
the Classic and Hellenistic Oropos as a case study, argues that the use of the
collective plural (Beof) or the indeterminate singular (6g6¢) in a somehow inter-
changeable way differentiates these headings from more traditional invocations
or appeals to the gods. She also argues that 0ol headings aim at “bringing the
gods (or the god) in.”*? Both Mack and Van Hove underline that the 0coi heading
is not to be read simply as an invocation or appeal to the gods, but, in the nomi-
native form, as an assertion of their agency in the decision-making procedures
described by the text. These new hypotheses certainly open an interesting direc-
tion of research, by considering the Beoi heading as a recognition of divine in-
volvement and by connecting the heading with the type of decision registered in
the documents. However, some problems remain open for the archaic documen-
tation.

First, the occurrence of Oeoi headings in archaic epigraphy is rare and even
difficult to detect. The only inscription that signals Ogoi properly as a heading—

Y E.g., Ar., Th. 312-351; Aeschin. 1.23; Ath. Pol. 43.6.
30 Van Hove 2023, 92.

31 Pounder 1975; 1984, 243-250.

32 Van Hove 2023, 66, 104.



8 ANGELINI

i.e., in large writings and separate from the text, placed above it— is the Gortyn
code, where the form occurs only once at the beginning. It is not excluded that
it has been added afterward.** In some cases, is not clear if 0101 is a heading or
the prolongation of a previous sentence, as in IC IV 51 (Table 1.6).

Second, while Van Hove’s argument builds on the interchangeability be-
tween the plural 6goi and the singular 6gdc, in Crete we find almost exclusively
the plural form, with one exception from Dreros, which I will discuss below.
Moreover, there is only one occurrence of the blessing form Bukdyaddt accom-
panying 6101, in the honorific decree for Dionisios (Table 1.3). This brings to the
third issue, concerning the rationale for mentioning divine intervention. In his
analysis of O¢eoi in Attic relief inscriptions, Mack observes that the heading oc-
curs most frequently either in honorific decrees or in dispositions regulating in-
terstate relationships. Both cases are represented in Crete (the contract with
Spensithios [Table 1.1], and the honorific decree for Dionisios [Table 1.3]; the
decree of protection for the Latosians [IC IV 78, Table 1.9]; a decree granting
juridical and sacrificial independence to the Rhittenians [IC IV 80, Table 1.10]).
However, 0101 occurs in other laws as well for which a rationale is less clear,
such as the law on sowing public land or water (Table 1.4).

In addition to the Cretan documents, a separate dossier from Southern Italy
should be considered. It consists of four bronze plates or leaves from Metaponto,
Locri, Crimisa, and Petelia, dating between the end of the 6" and early 5™ cent.
BCE (Table 3.1-4).3* Here 0cdg appears in the singular and is always followed
by t0xa. These texts are classified as donations and testaments, made with full
intention in life, but thought to be effective after the death of the donator, as the
formula xoi oo¢ xai Oavov, appearing on some of them, suggests.>> According
to Renato Arena, such plates were not to be suspended or displayed but to be
kept in a safe place, possibly as archive documents, probably in a sanctuary.3¢
These texts show similarities with epitaphs, which usually open by invoking an
undetermined divine power, 8g6¢ or daipmv, often accompanied by Tyche. The
presence of such deities, evoked as powers in charge of the individual destiny,
is related to the genre of such texts, and the form 0g0g.Toya is probably to be
interpreted within this frame as well. In sum, this is a quite different context in
comparison with the 6eoi headings found in Cretan laws.

A last piece of evidence to be included in the discussion regarding the Ogoi
headings is the law from Dreros. This law, found on the east wall of the temple
of Apollo Delphinios and dating to the 7% cent. BCE is the earliest written law

33 Thus Guarducci 1950, 151.

34 Nomima 1I 55-58. On this dossier, see Arena 1996; Guarducci 1978, 296-297; Camassa
1987, 613-656,; Bencivenni 1997; Zingale 2001.

35 Table 3.3.

36 See also Bencivenni 1997, 38—40.
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that came to us. It prohibits the iteration of the office of kosmos in the city for
ten years from the first appointment:3’

1— &8’ Erade moM £nel ko Kooufoel Séxo Fetiov OV é-

la<—010610M010V

2— FTOV pn KOcpev, ai 0& koounote, O(m)e” SIKOKGIE, AFTOV OTHAEY OUTAET
KAFTOV

3« dikpnotov Nuev, G 8601, kETL KosUNG1E P&V Aunv. vac.

4 X opoton 8¢ Koouog Koi dapot koi ikatt ol Tag TOA[10]g.

[God. oloion? “might the god be kind”]

Thus has the polis decided: when someone has been kosmos the same person
is not to be kosmos (again) for ten years. But if he should serve as kosmos,
whenever he should give judgment, he is to owe double, [“may the god de-
stroy!”] and he is to be without rights as long as he lives, and whatever he
should do as kosmos is to be void. The oath-swearers (are) the kosmos and
the damioi and the twenty of the polis.

The inscription begins in the traditional way: “So has the polis decided” (45’
grade moM). However, above line 2 appears the sequence 6iocoAotov, added sub-
sequently to the text and whose interpretation has puzzled scholars. While the
first 4 letters read Goo, “god”, which arguably refers to Apollo, the second half
of the sequence is less clear. Divergent interpretations partly depend on the po-
sition originally assigned to the expression. A possibility is that the sequence
had to be placed at the beginning, as an invocation to be read as 810¢ 6 Aoiov or
as 010¢ 6 Adiov (“may god be benevolent” or “may god [provide] the best™).38 If
this is the case, then the earliest written law would have also included 0e6¢ as a
heading. One difficulty with this hypothesis is that such a formulation is unpar-
alleled in inscription headings. Another option, put forward first by Carl Buck,
is that the expression occurred lower in the text and would read 610¢ dLot 6v
“may god destroy it”:*° this would then be a protecting curse. The announced
destruction could target the transgressor of the law, as suggested by Van Effen-
terre and Ruzé and others,*” or could aim at protecting the stone, as suggested
by Pounder and recently again by Camassa, who compares this text with other
decrees explicitly placed under the protection of Zeus at Olympia.*' This is a

37 Text and translation adapted from Gagarin-Perlman, Laws of Crete Dr 1; SEG 27.620;
Meiggs-Lewis, GHI 2; Nomima 1 81; Koemer, Gesetzestexte 90). In the translation, I signaled be-
tween square brackets the two possible options of locating the expression 6i0coAotov.

38 Guarducci, Epigrafia Greca I, 187, Chaniotis 1996b, 85 n. 482; See also Gallavotti xxx (“god
has established what is the best”). Gagarin-Perlman, Laws of Crete, 202, also put the expression at
the beginning.

3 Buck 1995, 313-314,n. 116.

40 Nomima 1 81; see also De Rossi 2017, 12.

41 Camassa 2011, 85. For Olympia see below, p. Xxx.
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difficult case to decide. However, I would agree with Maria Ilaria De Rossi that
Buck’s proposal seems the most convincing when referring to the transgressor
of the norm. The mention of an oath at the end of the decree and the inscription
of this text on the temple’s wall underscore the relevance of this law, whose
sacrality would then be further enhanced by an appeal to divine intervention in
case of transgression.

The evidence presented so far indicates that several methodological difficul-
ties remain in detecting Oeoi as a heading in archaic documentation, so that is
not always possible to relate the heading with the content of the law following
it. Contrary to what might be the case in later times, and in other parts of Greece,
the plural and the singular forms do not seem to be used interchangeably. The
singular appears only in the law from Dreros, where it probably refers to a spe-
cific deity (Apollo) and could have been part of the curse, and in the italic con-
text, where the heading 0e0c.tOya features a distinctive type of document (“tes-
tament-type”), which suggests that the divine address is a god in charge of the
individual destiny. In Cretan law, when 610i is used in the plural, the almost
complete absence of references to Tyche makes the interpretation of a blessing
formula improbable. Yet in some instances at least, the references to the gods in
the inscription heading seem particularly significant, especially when they are
juxtaposed with the self-designation of the polis making a decision.*? In these
cases, this invocation refers to the collectivity of gods protecting the civic com-
munity. It affirms their authority either as guarantors or as protectors of the de-
crees, next to the civic authority. It might have served to underline the im-
portance of laws that were perceived as particularly relevant for the city, such as
laws managing relationships with foreigners, establishing protection for specific
categories of citizens (who were perhaps entering a field of activity placed under
the control of the sanctuary, as it was the case with the scribe Spensithios in
Datala?), or regulating intercity relationships.

Table 1: ®¢oi as headings: Crete

Place Object  Beginning of the Text Contents

1 Datala Bronze 60i0f £€rade Aataiedot Kai Contract of
SEG 27.631 plate gomévoapeg mOAG Znevodiot and  the polis
Nomima 122 (mitra/  wOAGV TEVTE A’ €kdoTog Bpomd- with the
Gagarin-Perl-  abdomi- v t¢ kai dtékerav nivtov avtdr e Spensithios,
man Dal nal Kol yevid d¢ ka moM T Sapdow  appointed as
Late 6" or be-  8uard)  td te Orju kod tvOpdmver poinikastas
ginning 5% cent. TOWIKALEV TE KO [LVOLLOVEVFNV.®
BCE

42 Datala (Table 1.1), Lyktos (Table 1.2), and Gortyn IC IV 43 (Table 1.4), 64 (Table 1.3), 78,
80 (Table 1.9-10).
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Gods. The Dataleis decided and we
the polis promise to Spensithios,
from the tribes five from each, ra-

tions and full tax exemption to him-

self and his offspring so that they
both write and remember for the

polis public matters both sacred and

secular.
Lyktos Limes- [0wl. éFJade Avkrtiowst Decree con-
SEG 35991 A toneio- [Owo]i. Epade Avkriolot cerning the
I;Bl1 nic capi- Gods. The Lyktians decided. treatment of
Nomimal 12  tal foreigners
Koerner 87, 88 (alopoliatai)
Gagarin-Perl- (A)
man Lyktos and the
1A/1B boundaries
Late 6"/early of pasture
5t cent. BCE lands (B)
Gortyn Two froi, Bukdyadar. doplav Edoxav Honorific
ICIV 64 blocks  Atovvo[io t o]t Ko[—— ——— decree for
Nomima I 8 (from O- — — —] apetdc éu m]oAé[port kol  Dionisios
525-500 BCE? deion?) ¢£]fepyeciog Eveka ['dptuve

gnimovoa 9’ ol &v AFAGVL

Fowiovteg atélelav [mévtov

a]Ftol...

Gods, good fortune (with good for-

tune?). All Gortyans and those liv-

ing in Aulon gave as a gift to Dio-

nisios (the son of?)Ko--...because

of his good work exemption from

taxation (in all matters?) for him-

self...
Place Object  Beginning of the Text Contents
Gortyn Stone-  Bwoi" Tav €[v] Knoxdpor xai tav éu Law on the
ICIV43Bal; block Iéhar Totaay €{e}- use of public
Bb1 “north-  Sokav & oA TuTEDG AL land for sow-
Nomimal47  em” Gods. The polis have given the ing;
Koerner 130—  wall farmland Law on the
133 At Keskora and Pala for growing.  use of public

Gagarin - Perl-
man G43

waters
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500-450 BCE? Ooi* 10 Totapd ol Ko Kot TO

péttov tav podv 0107t piiv [«] atd

10 FOV 0010, 010epévo L dmatov

funv.

Gods. If someone diverts the river’s

water at its middle point to flow

over one’s own land, he is not to be

penalized for the division.
Gortyn Stone- G101 Only two
ICTV 48 block (on the bottom: beginning of a new words can be
500-450 BCE? “cast” text or letters belonging to another read

wall word)

Gortyn Stone-  Buot opvVOUNY &€ duchik[ oot TOV Procedure
ICIV 51 block Zi]vo kol tov (?)] Anéldova kol for swearing
Nomima Il 13 “east” tav ABayaiov kol tov "Eppoov, oaths
Koerner 139 wall Ot .vnnnns ]
500-450 BCE? [... pndéva] dArov Bov

OVULLAVETO.

Gods/To the god, (and) (the judge)

is to rule that (a litigant) swear [by

Zeus] and Apollo and Athena and

Hermes,

let him [not] swear by any other

god.
Gortyn Stone- [0oi- 161 Zevi toi [.."..] Law on
ICIV 65 block [..7..] olic Bére10 sacrifices
CGRN 14 found AEVKA. ..
500-450 BCE? reused in Gods. To Zeus the [(cult epithet) an

Odeion  animal...to..] a white female sheep

Gortyn Great CRNR Beginning of
ICIVT2L 1 code 6c k* EdevBEpoL € dOAOL péEALEL the “Gortyn
450 BCE? (wall) GVTILHOAEY, TTPO diKaG HEdYEV. code”
Place Object  Beginning of the Text Contents
Gortyn Block O1oi. 108’ Erade toig ['optuviolg Decree of
ICIV 78 from the moamidove[l]" vac. protection
Nomimal 16  temple of Gods. These things pleased to the  for the
Koerner 153 Apollo  Gortynian voting. Latosians
450-400 BCE2 Pythios
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13

10 Gortyn Two ad- 610i. émi 101de [PJi[tté v]i[o1 Agreement
ICIV 80 jacent I'op[tuviog avt]ovop[o]t k’ between
Nomima [ 7 Stone avTOSKOL vac. Gortynians
450-400 BCE? blocks  Gods. On the following terms, the  and Rhit-

Rhittenians are to have their own  tenians
laws and their own judicial system
independent of the Gortynians...

Table 2: ®¢oi as headings: Attica
Place Object  Beginning of the Text Contents

1 Athens Graffito 6eol OgpikAes Mimic of ju-
Agora P 5164 = on the KOAOG ridical prac-
Agora XXI C21 bottom  Beoi [Toycovog tices
475-450 BCE  of a ves- Tdyoevog

sel KaAOG
Xoppideg
KaAOG

2 Athens Stone Oeoi : ABeva : THye Accounts of

IG PP 459 BCE from the Kryéoumog : &ypoppé- Phydia’s
Acropo- teve } dybipatog : émi- statue for the
lis otdTEoL | Muppivociog Parthenon

A€ppa i mopd vacat
vacat

Table 3: ®¢oi as headings: South-Italy
Place Object  Beginning of the Text Contents

1 Metaponto (?) Bronze [0gbc. Toya] - Ile. - Ovara dap- Donatio
Nomima I155 leaf, [Lopyéovrto]c - droutel - ha [BoAr(?) mortis
IGSI 149,20  From the — —Jova " Zijuyo-[— — — — — causa?
SEG 4.71 antiquity Jo to0Td mav-
615t cent. market  [ta kol {oog] - kol Oavov
BCE [————mplo&evor - Av. - A [—

—— — —v- ®didmmog [— — —
— —I]g - Eav. - Aopkev-[¢ — — —
—Jc -

Place Object  Beginning of the Text Contents

2 Locri Bronze 0eog - ko[— — — ———— lov  Donatio
Nomima I1 56 leaf - poke[voy?) — — —Jav - mortis
IGASMG V 50 Kpartig[o(?) — — —]vov - 600 causa?
500-480 BCE ta[Aovio — — —]JAa - otafpu[og —
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— ———Jog - véov o[ —— — —
——]
3 Crimisa Froma 0gdg. toyo. Koripdovtog Donatio
Nomima 157  small dapopyéovtog Oikov 6idott mortis
SEG 4.75 country  tant[d] mavto kol oog K[al O]avoy  causa?
5% cent. BCE? sanctu-  zd yov[awd adt][6] Zao[t]Oy o —
ay  ——]
4  Petelia Bronze 0gdg toyo - Xdortig - didott - Donatio
Nomima II 58  plaque  Zwowvion - Tov Foikiow - koi T@AAa - mortis
IG XTIV 636 navta + dapopyogs - [apayopog - causa?
End 6"/begin- npo&evol - Mivkov Appo&idapog -
ning 5" cent. AyaBapyoc ‘Ovarag - 'Emnikopog -
BCE God. Fortune. Saotis gives to Si-

kania the house and all the rest. Da-
miourgos: Paragoras; Proxenoi:
Minkon, Harmoxidamos, Agathar-
cos, Onatas, Epikouros.

3. OTHER CONTEXTS OF DIVINE INTERVENTION

Besides inscription headings, there were other forms in which gods could serve
as witnesses or guarantors of specific legal acts. An interesting case of divine
engagement in the juridical life of the poleis is the agreement of eternal piAdtng
established by the Sybarites and the Serdaioi, a group unknown from literary
sources and whose identification is debated, but which was probably an Achaean
colony in South Italy.*® This treaty, one of the earliest preserved to us, is con-
served on a bronze plaque found in Olympia, where it had to be suspended on
the temple wall: the nail holes are still visible in the plaque. It sanctions the be-
ginning of reciprocal cooperation between the two communities, with political
implications,** The reasons why a treaty concerning diplomatic relationships be-
tween communities in Magna Graecia has been preserved in Olympia are not
entirely clear. It might have been a copy from the Sybaris Treasury conserved
there. It probably dates before 510 BCE, year in which Sybaris was destroyed.*’

The text reads as follows:*¢

43 Another hypothesis identifies the Serdaioi with a community from Sardinia.

4 For the interpretation of the term @Adtg see Giangiulio (1992).

45 For a proposal of a slightly later date following the destruction of Sybaris, see Lombardo
(2008).

46 SEG 22-336 (= Guarducci, Epigrafia greca II, 541-543, Meiggs-Lewis, GHI no. 10; Nomima
142; transl. Meiggs-Lewis, GHI no. 10).
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Appoydev ol ZvPapi-

Tl K’0l GUVHOYOL Kol
Yepoaiot Eml QIAOTOT-

L ot K’ A0OA0L die-
idov: Tpd&evol 6 Ze-

g K 'Omorov k° [GAhoL 6-]
£0i*7 1ol moMg IMoseda-
via.

The Sybarites and their allies and the Serdaioi made an agreement to a friend-
ship faithful and without guile, eternal. Proxenoi (“guarantors”): Zeus,
Apollo, and the other gods and the city of Poseidonia.

Zeus, Apollo, and other gods are here called as mpo&evor together with the city
of Poseidonia (Paestum, a colony of Sybaris), which is here designated explicitly
as a civic community (m6A1g), and not simply as a geographic entity. The mention
of Poseidonia is unexplained: perhaps the city had a special connection with the
ethnic group of the Serdaioi, and it might well be that the treaty was stipulated
there.*® The mpo&evia is commonly known as a Greek institution of public host-
ing: the mpd&evog was designed to take care of all the Eévol coming from a for-
eign city, who were passing in the city where he resided. He was also responsible
for promoting cooperation between the two cities. Here, however, the title seems
to bear a different meaning. It refers to a juridical function of “guarantor” or
“witness”, perhaps intervening in this context because the goal of the treaty was
to establish good intercity relationships.*’ This meaning of np6&evot is compa-
rable to the one attested in the testament leave from Petelia discussed above (Ta-
ble 1.c.4), which lists five people serving as npo&evor for that testament. It might
therefore reflect a juridical local use of the term. The synonymity between
npoevém and poptupéo is also confirmed by lexicographers and scholia.’® As
the law was displayed in the Temple of Olympia, is reasonable to think that here
Zeus was the Zeus of Olympia, while Apollo might have been the Delphian one.
The expression Kkoi oi dAlot Oeoil might refer to the other civic gods of the two
cities, on whom the parties took the oath which typically concluded alliance trea-
ties. According to Philippe Gauthier, the call upon divine guarantee in the treaty

47> Ondrov k* [6AAot 0-]e0i = kai 6 AmOAA®V Kai oi dAlot Ogof.

48 Thus Gauthier 1972; the hypothesis of Effenterre that the text refers to a new foundation of
Poseidonia is considered implausible by the majority of scholars due to historical reasons, see Gian-
giulio (1992).

4 Guarducci, Epigrafia greca II, 543 compares this text with the npoEevor mentioned in the
testament from Petelia (Table 3.4). She advances the hypothesis that Tp6&evotl in Magna Grecia
refers to a specific function of witness-guarantor, elsewhere unattested.

50 Hesychius, s.v. mpoEevei (3:3606, ed. SERMIGMIMANGISON); Sc/olia vetera in Demosthenem,
Or. 15, 7 ¢ (onpeiooor mpoevel, LopToupel).
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served a double goal: to reinforce the sacral nature of the alliance (“les dieux eux
mémes authentifient ’alliance™), and to strengthen the engagement from both
parties.>! What remains exceptional, however, is the pairing of divine and human
guarantors, which represents a unicum in ancient diplomatic language.>?

Other inscriptions found near the sanctuary of Zeus at Olympia provide fur-
ther examples of divine guarantee in juridical procedures, in what concerns spe-
cial protection granted to foreigners or specific categories of citizens. These cit-
izens enter at different titles under the protection of the sanctuary. By conse-
quence, any action against them was to be considered a sacrilege and was there-
fore liable to divine punishment. This is the case of a civic pronouncement
(Fpatpa) by which the Chaladrioi (an independent community in Elis, unknown
from other sources) grant citizenship and special rights to a foreign called Deu-
kalion:>?

& ppérpo toip Xorodpiop : kai Agv-
KoAiovt. : Xalddplov epev antov
Kai yovov, : Floompo&evov, vacat
Floodapopyov: Tav 88 ya[v]

Exev tav év [licar ol 8¢

TIG GLAOE, FEPEV AOTOV

70’ 1OV Alo, oi pe oot dokéot.

Pronouncement for the Chaladrians and Deucalion. A Chaladrian will be, he
and his descendants, of equal status of a proxenos and of a demiurgos; he will
possess the land in Pisa. If someone seizes (him/it), this one will be banned
in front of Zeus, unless the people decide in a different way.

Deukalion and his descendants are given high honorific status, juridically com-
parable to that of local Tpo&evor and dnpuovpyoi, and a territory in the Pisatidis.
A final clause specifies that whoever seizes his person or his property (cuAdo, a
technical term for the seizure) “will be banned in front of Zeus” (Fépev avtov
7o’ tov Aia). With Benedetto Bravo, Sophie Minon, and others, I read pépev
here in connection with the Attic ppw, used in curses>* and appearing with a
similar meaning in later inscriptions from Elis.>* Already Schlesinger considered

51 Gauthier 1972, 33-34.

52 As noted by Giangiulio (1992, 35-36, n. 21). This feature, along with other lexical peculiar-
ities and hapax occurring in the text and long discussed in scholarship, characterizes the document
as stemming from a peripherical area.

33 IvO 11 (= Nomima 1 21; Minon, 1. éléénnes dial. no. 12, 121). My translation.

5% The expression has the meaning “go to ruin!” E.g., &pp’ &g xOpakog, “go hang!” (Ar., Pl.
604).

35 Bravo 1980, 811-813; Minon, /. éléennes dial. no. 20, 2; 30, 3-5; see also p. 522. Bravo
notes that the form no’(= mot = mpog) followed by accusative appears as well in defixiones, and
serves to connect the magical action with a specific deity, in order to strengthen its efficacy. For
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this decree in relationship with the institution of asylia, who granted divine pro-
tection to those seeking refuge in the sanctuary. Although we have no means to
establish whether Deukalion was indeed a suppliant, the granting of the prestig-
ious status of Ficonpd&evov might suggest his implication in the activities of the
sanctuary. Once again, the term is to be understood differently from its tradi-
tional meaning, and differently from the meaning suggested for the south Italian
inscriptions discussed above. In this regard, Julia Taita demonstrated that the
office of mpd&evog in Olympia was a magistracy specifically connected with the
management of the sanctuary, an international space full of foreign visitors.*¢
This would then explain the involvement of Zeus in punishing his aggressors, as
seizures against Deukalion would have been equated with sacrilegious acts.
What is even more interesting for our purposes, however, is that the divine pro-
tection is not unlimited: the final clause reads ai pé dépot doxéot, “unless the
people decide in a different way”. This a restrictive clause aimed at specifying
that Deukalion was protected against private actions of seizure but was not, him-
self, above the law and could be liable to legal pursuit if he committed an injus-
tice against other citizens.’” This clause attests to a compromise between the
divine authority granting inviolability to Deukalion and the civic authority,
which introduces a limit to divine protection. It can be considered one of the
earliest examples of a conflict between secular and divine law.

In this regard, this law can be compared with a decree from Mantineia in
Arkadia, which, however, deals with a different matter insofar as it enters di-
rectly the judicial sphere. This text, dating around 460 BCE, mentions the con-
sultation of an oracle to confirm the condemnation of thirteen people, responsi-
ble for killing a group of men and one girl in the temple of Athena Alea. The
inscription opens by naming the accused (I.1-13). A condemnation follows,
handed down by an oracle and by judges: it includes the loss of property (goods
and slaves will belong to the goddess, while the houses will be “distributed”,
perhaps between the families of the victims) and perpetual exclusion from the
sanctuary for the convicted and their male descendants (I. 14-23). The second
column contains the gdyoAd, “proclamation” or “curse” affirming the culpability
of the accused (I11.24-36). The gvyoAa is identical for the twelve accused (II. 24—
29), while the last one, Themandros, is treated separately (11.30-36):38

other readings and interpretations see Latte 1920, 62—64 (“Er soll dahinfahren zu Zeus”, i.e., will
be exposed to the revenge of the god).

56 Taita 2004/2005, esp. 91-93.

57 Thus Minon, 1. éléennes dial. no. 91, Nomima, 102, Bravo 1980, 811-813. Koerner (1981,
201-204) interprets the clause differently: the Chaladrians would have had the right to take the land
back from Deukalion in some circumstances (for example, if he would return to live in his city).
For a completely different reading of the inscription, see Zunino (2018).

B IPAtk 8 (=1G V 2,262; Nomima 11 2; Koerner, Gesetzestexte no. 34). My translation, adapted
from Buck (1955, no. 18) and IPArk 8.
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I.1 [Fo]oréact oide v Adéav
[Z{]ovpvog
[Z]o[rA]€g
[D]operidog
®¢bd[K]ooopog
Aproctopayog
Apopgag
Xrilnog

Davig
Adpavtog
Avtilaidog
Bobi
Héorhopog
®&unavdpoc.

06£01 OV YPECTEPLOV KOKPivE™

15 & yvooiol kakprO£e T0V ypepdTov,

& T01¢ ForkiTon i Oed evar,

K0 Fotkiog ddcascbat TG dv 0 & Edcac.

€l Toig Fo@AeKkOoL £mi TOTO’ £01KACONES

@ t€ 0g0¢ kUG ol dikacsaTai, drvosdouniv[og]

20 10V ypepdTov 0 Aby0g, AmeYOUivog

KOL TOPPEVTEPOV YEVOG EVOLL

dpoor TavTor arTd Tol iepof, Thaov evar

gl & 8o o1[v]’ &diot ki TOVV[v], ivpeveic evo.

11.24 gbyola [3°] 6de £[c]etor tol A[---]
€l o1¢ v Toiepol Tov 11¢ [AmvbavovTov]
QOVEG €011, €l aTog gloe [TOV Eoyovov]
O1G KOl TOPPEVTEPOV, EIGE T[GV AvOPOV]
gloe TaC PapBEvo, iveveL[c evan ki

0 ypecTéprov: &i 88 pé, afov evau].

30 &l @épovdpog eovég oot gfiog]
TOV GvOpoV gloe 10 eopbEv(o]

TOV T0T€ AmvBavovtov iv to[iepoi]
Kag pe mpocscBayeveg TO FE[pyo]

70 T0T€ €0[V]T0G iv LOVEOV BE[vai]:
35 €i 8¢ mpoccbayeves 10 Fépy[o]
KOG g Qovéc, TAaov eval.

I.1. The following have been condemned in favor of Alea:
Sisyrnos



GODS AND LAWGIVING IN GREEK RELIGION

Sokles
Philomelidas
Theokosmos
Aristomakos
Dromeas
Stilpas
Phani
Akrantos
Antilaidas
Bothis
Esklaros
Themandros

In the case of those whom the oracle has condemned 15. or who by who
have been condemned by judicial decision, their property, including the
slaves, shall belong to the goddess, and the houses which they may possess
here shall be distributed.

Inasmuch as we, the goddess and the judges, have passed judgement upon
the guilty parties as follows, namely that, having given up 20. their inher-
itance, and being forever excluded from the sanctuary, they and their male
descendants, it shall forever be propitious. But if any deviation from these
dispositions w, it shall be reprehensible.

I1.24 The following shall be the proclamation...

If anyone (present) in the sanctuary is a murderer of those who perished at
that time, either himself if or any of his descendants in the male line, (a mur-
derer) of either the men or the maiden, it shall be reprehensible according to
the oracle; if not, it shall be propitious.

30 If Themandros is a murderer of either the men or the maiden who perished
at that time in the sanctuary, and was not absent from the deed of violence
which took place then, he shall be put in reproach, if he was absent (at the
time) of the deed and is not a murdercyrer, it shall be propitious.”

39 [ro]eréact corresponds to the attic deetAnkaot.

19

Among the texts analyzed so far, this one attests to the highest level of divine
agency. The beginning of the inscription introduces the accused as being guilty
before the goddess ([Fo]oAéact®® otde iv AAéav). Lines 14-23 refer to a combi-
nation of divine intervention (ypeotéplov/0edg) and ordinary judicial procedure
(yvooiavoi dwoootai) in emanating the verdict of culpability. Line 18 has the
remarkable and unique expression: “we, Athena and the judges, have passed
judgment” (8dwcdicapeg & te 0e0g kag ol dikacotai). However, the way in which
divine and human jurisdiction interact within the judicial procedure is not com-
pletely clear and is debated. While Latte and others thought of a combined sen-
tence expressed by both the oracle and the secular judges upon all the accusers,
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perhaps in two successive phases,’® Gerhard Thiir interpreted the expression
00801 av YpeoTéPlOV Kakpive & yvooio kakpiBée as having a disjunctive value.
He suggests that according to the circumstances, some of the accused received a
judgment through the oracle, while others (Themandros) were judged only by
secular authority. He also suggested that what prompted the consultation of the
oracle was the fact that the crime was committed in the sacred space of the sanc-
tuary and that the accused were found there (interpreting the first expression iv
toigpol as modifying the pronoun o1g, 11.25). By consequence, this murder en-
gaged the goddess in several regards, both regarding the right for asylia of the
murdered and the right of revenge expressed by the families of the victims.®!
Such an unusual engagement of the deity can be explained only by the fact that
all the murderers were enjoying asylia in the sanctuary, all except Themandros,
who was not there and underwent a different judicial procedure, with no need
for oracular consultation. This reconstruction is compatible with the portrait of
Alea transmitted by ancient sources: according to Pausanias, the sanctuary of the
goddess in the close city of Tegea was particularly famous in this regard.®> Such
an interpretation is further substantiated by Chaniotis, who notes that the priests
might have found themselves trapped between two opposite appeals to divine
justice, both legitimate: those of the family of the victims and those of the sup-
pliants. In this case, a direct charge by the goddess for sacrilege was the only
solution to legally bypass the right of the murderers to inviolability and grant
justice to the victims of the homicide.®

4. LAW AND ORACLES

While the judgment from Mantineia remains in several regards a unicum, it
points to the oracular consultation as a privileged means for Greek gods to inter-
vene in judicial matters. On a more general level, the use of oracles in law-related
matters is attested in other contexts as well. A bronze plaque reporting purity
rules from Olympia refers to divine consultation to be taken before modifying a
law. The inscription contains a set of (at least) three regulations: the end of a
ritual norm forbidding sex in the sanctuary (with relative fine and purification
rite to be performed); the procedure for appealing the law; the procedure to

%0 Latte 1920, 45-47; Koerner, Gesetzestexte no. 34, 97-98.

Sl [PAtk 8, 95. For a critique of Thiir’s reconstruction, see Maffi (2007, 222-232). Maffi’s
view, however, fails to explain why Themandros undergoes a different judicial procedure than the
other accused.

92 Paus. 3.5.6. See Varotto 2019, 148-52.

93 Chaniotis 1996a, 75-78.
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modify the written law (tov ypagpéov), which involves the god (Zeus), and be-
comes effective only upon approval by the council and the assembly of people:®*

KA vacat

ka Oeapog le-ai 6& Pevéot &v tlapol, Poi ka Boddol kai koBapaot Teleiat, Kai
TOV Beapdv &v tafv]tai- ai 8¢ T map TO YpAapog dtkddoL, Aterés K’ ele Adika,
& 8¢ Ko Fpatpa & dapocio telein gie S1kadd0c0, TOV O KoL Ypopéov 6 TL dokéot
koltépog Eyxev mot tOv O[g]dv, &€aypéov kafi] évmoisv 5 ovv Poiod
[T]evtakatiov dphavéog kai ddpot mAeBvovTt dtvdkor (dva)ykot &€ ka [€]v
tpitov, ai Tt évrowol ait’ é€aypéot.

[... if ...] a theoros be (e.g. liable?). But if (previously mentioned person)
were to have sex in the sanctuary, he would be penalized with (the sacrifice
of) a bovine and with a perfect purification, and the theoros (viz. will be lia-
ble) to the same. And if anyone judges contrary to the writing, let the judg-
ment be ineffectual. The pronouncement of the people, giving judgment, shall
be valid. And of the writings, whatever seems more beautiful in the eyes of
the god (i.e. Zeus), let him change it, deleting or inserting (only) with the
complete approval of the council of Five Hundred and of the full assembly of
the people. One may make changes three times, either adding or removing
something.

While the modality of civic approval is explicitly mentioned in the text, the de-
tails regarding the involvement of the deity are omitted. The text specifies only
that the new form of the law “more beautiful/pleasant to the god” (tov 6¢ xa
ypapéov & Ti dokéotl KoMtépog Exev ot Tov O[g]dv). Although some scholars
suggest an oath in front of the statue of Zeus Horkios, I think that an implicit
reference to oracular procedure is more probable here, especially because of the
language employed.®® Francesca Mello has suggested that the term ppétpa, oc-
curring here, characterizes a distinctive group of texts from Olympia as a fermi-
nus technicus, to indicate an oracular pronouncement given by Zeus through his
cultic personnel.®” While there are other references in Greek documents to pro-
cedures for modifying written law, none of them reports the involvement of a
god. One hypothesis to explain this peculiarity is that Zeus had to be consulted
because the norm referred to is a ritual one, i.e., concerns the deity most directly.
Evidence from the Classical and Hellenistic periods preserves other examples of
ritual laws given in oracular form. The regulations of the genos of Praxiergidai

% CGRN 5 (= IvO7; Nomima 1 109; Koerner, Gesetzestexte 41-43; Minon, 1. éléennes dial. 4).

% Minon, 1. éléennes dial. no. 30.

66 1 follow here Van Effenterre/Ruzé, NG 109; Camassa 2011, 130-132; Zunino 2014,
18.

7 Mello 2008. This group includes IvO 2, 7, 9, 10, 11, 16, 20.
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in Athens, traditionally responsible for the clothing of the statue of the goddess
Athena, open by mentioning a request made to the city of writing down an an-
cient oracle of Apollo and setting up the stone in the ancient temple (i.e., the
archaic temple of Athena Polias on the acropolis): the oracle, reported at the end
of the fragment, commands the Praxiergidai to clothe the goddess with her pep-
los and gives sacrificial instructions.®® In an early Hellenistic inscription from
Apollonia (Illyria), a female seer proclaims the sacrifices to be done for Ascle-
pios. The beginning of the inscription, albeit fragmentary, does mention the cit-
izens of Apollonia: this points to the public nature of the document, which might
have been connected with the civic cult of Asclepios.®® A long dossier of purity
regulations from Cyrene, which must have been displayed in the temple of
Apollo there, presents itself as an oracle of the god.”® Finally, some of the fewest
responses preserved from the oracle of Dodona contain ritual and sacrificial in-
structions.”!

This evidence for oracular law gives credit to the hypothesis that, in the case
of IvO 7, divine consultation was prompted by the ritual nature of the norms
prescribed there. Furthermore, reflecting from an “Olympian” perspective, the
need for divine approval could also be connected with the specific role assigned
to the Olympian Zeus as a protector of the written law, which seems to be
evinced by other inscriptions found near the sanctuary. Three legal documents
here are explicitly consecrated to Zeus. An inscription reversing the result of an
international arbitrage and suspending a previous verdict of condemnation be-
gins by defining itself as an dyoApa Aoc.”? A law by which the Eleans grant
citizenship and the office of thearodokia to the foreigners Athanadas and Wrinon
is defined as a “plate sacred to Zeus”(0 8¢ miva& dyodpa 16 Adg).”> A similar
clause is found in the conclusion of an Olympian fFpdtpo by which the Eleans
accord juridical protection to the secretary Patrias. The text concludes by stating

% CGRN 24, 11.1-5 and 10-12: [&3oycev €]t Po[L]€[t kai o1 dépot- .... &nputdve]/[ve, ....JZ
gypapp[ateve, ..2.. éneotare, ..2..]/[. eine- me]pi 6v Séo[vrau Mpayoiepyidon, tév pavet]-/[ov 10°0]ed
Kol 0 TPO[TEPOV .... Aval/S[ypapc]avtag &v oté[Aet Mbivel katabsvar pn TOAEL]/[..]0ev 10 ved 10
apy[aio-...[..]/ 10[t&]de ho Andrhwv Eypecev [Adiov Kal duetvov Evar]/[ap]pievvoooty TOV TEThov
Tl kai Bvoow]/[Moi]paig, A Morp[a]yétet, I'[€l. The inscription dates to 460—450 BCE.

% CGRN 40.

O CGRN 99, 1. 1: [AJné v Expn[oe]-

I Carbon 2015; Lhéte 2017. It must be noticed, though, that these are not civic regulations, but
responses to individual requests.

2 Minon, I. éléennes dial. no. 15 (= SEG 26-475, Nomima 1 60): Ayoluo. AwdgIToppo
vpla]péag/kai Xapi&evog kal toi pootpol./[tlalp dikong, Taip Ko tov Bowotov Mévavdpog/[K’]
Aptotoroyog 1oip Abovaiog édikatatav,/ [é]néyvov kai tol Ocomécoty Kol Toip oVv avtdg/ [o@le
dkaiog dikaotapey K amd 10V OecaAdv/ [élmedika&av. Regarding the expression dyoipo Adg,
Peter Siewert notes: “gesperrt geschrieben, wohl als eine Art Uberschrift” (Siewert 1981, 229).

73 Minon, 1. éléennes dial. no. 16, 4 (= SEG 51-532).
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0 [ri]vag iapoc ‘Orvvrio, “plate sacred at Olympia.”’* This expression under-
lines that the inscription with its content enters the god’s property. In this regard,
it can be compared with similar expressions by which a freed slave might be-
come god’s property (i0pdg 10" A10g 16 ‘OAvpumio),”® or with the expression iopa/
top0og (A1dg) found occasionally on private objects, which marks their belongings
to the god’s treasury.”¢

5. CONCLUSIONS

The evidence surveyed here confirms that in archaic times gods can be involved
in juridical procedures at several levels. In a general way, gods are frequently
represented as protectors of the law, as suggested by the mentions of gods to
denote the temples where the law was exposed; the numerous references to oaths
and curses in legal inscriptions go in the same direction. In this regard, the laws
of Dreros, mentioning a divine curse, sealed by an oath and displayed in the
sanctuary, confirm that since the earliest times there was a need to put at least
some laws under divine sponsorship, perhaps those laws which were so signifi-
cant to be put in writings. Yet in this context, the role of the gods as “guardians”
remains somehow implicit or passive. Divine agency in legal affairs is much
rarer: documents such as the judgment from Mantineia or the procedure for
changing the law in Olympia remain unique in several regards. At the same time,
the documented cases of active involvement of the divine sphere in juridical pro-
cedure are significant in that archaic legal inscriptions showcase various typol-
ogies of divine intervention whose frequency will increase in later times. As for
the 6¢oi heading, for example, their use is sporadic, difficult to detect, and shows
inconsistency in the forms used, evincing important differences between the Cre-
tan and the Italic context. However, is possible that in special cases the Beoi
headings already underscored the recognition of a divine agency, which is jux-
taposed to the authority of the civic community emanating the law. Although the
rationale of these cases is not entirely clear, honorific decrees and laws concern-
ing relationships with foreigners feature already this earlier documentation. Ad-
vance the hypothesis of different functions of the heading through time and
places

By contrast, in the case of 6¢oi headings as well as in the other cases scruti-
nized here, we do not see the opposite phenomenon, i.e., contexts of divine in-
tervention in legal procedures which would only characterize this early period

" Minon, 1. éléennes dial. no. 20, 9 (= IvO 2, Koerner, Gesetzestexte no. 37; Nomima 123).
75 Minon, I. éléennes dial. no. 17,2-5.
76 Minon, 1. éléennes dial., 538.
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to subsequently disappear. On the contrary, as suggested by Chaniotis, this prac-
tice did not change in later times, it only became more detailed. This further
undermines the already criticized paradigm underpinning Latte’s Heiliges Recht,
which described the emergence of the law from religion, and, more broadly,
challenges the idea of a progressive “laicization” of the Greek society which
would set itself free from religious constraints.

Rather, what we see at work in cases such as the oracle in Mantineia, the
pronouncement for Deukalion and the instructions to change the law in Olympia
are attempts to mediate between secular and divine authority. In this regard, a
further tendency characterizing the early material is that, when civic and divine
authority come to interact, the civic procedure is clearly formulated, or at least
hinted to, while the modality of divine intervention often remains unspecified or
implicit. However, oracular activity emerges as an efficient strategy for involv-
ing the divine sphere in judicial procedures and strengthening the authority of
religious norms. In this regard, the fact that Greek gods operate more often in
legal matters related to the religious sphere is relatively unsurprising and consti-
tutes a point of commonality between Greek and biblical ritual norms. Yet the
numerous differences between the two corpora make it difficult to speak of a
common literary genre of “sacred laws” as proposed by Darshan. Even in the
case of ritual norms, the appeal to divine authority remains quite exceptional in
ancient Greek texts, and even rarer is the appeal to divine authorship. The fact
that a law can occasionally be defined as i0pog signifies that the stone with its
contents belong to the deity and both are put under his protection, but this does
not necessarily mean that the law is of divine origin.

The highest degree of integration between civic and divine authority is best
attested in Olympia. This might, of course, be motivated by contingent factors,
as the sanctuary there has been exceptionally well preserved. However, the rel-
evant role exerted by this panhellenic sanctuary in several aspects regulating
public life among the communities residing in Elis might have also enhanced a
higher integration between civic and divine law. In this regard, is relatively un-
surprising that a stronger intervention by the gods in legal affairs occurs in con-
texts dealing with divine property or with institutions connected with divine pat-
ronage, such as asylia, and matters related to the protection of foreigners more
broadly. Differently from Hagedorn, I would see in this selection of what repre-
sents the area of pertinence of divine legislation the major point of difference
between Greek and Biblical concepts of divine laws, more than in the nature of
the available sources or in the absence versus presence of an ideological scope.

In Greece, gods care especially about what belongs (or comes to belong) to
them: this includes what we usually call ritual norms, but is not limited to them.
However, even in searching for “compromise solutions”, is usually the polis who
has the last word.
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