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Given the relative dearth of studies on 1 Maccabees in particular and (non-Qumran) Hellenistic-
period Judean literature in general, Dongbin Choi’s revised Nottingham dissertation, written
under Roland Deines, provides a welcomed addition to bolster this relatively understudied group
of texts. His study is clear, readable, and addresses a noticeable desideratum in scholarship.

The volume opens with two chapters that locate its discussion within the scholarly discourse and
address preliminary issues. It begins with a clear statement of its guiding question—“But what is
the function of this scriptural language within the author’s compositional purpose?” (1)—and thesis:
“through dynamic ways of using Scripture, the author demonstrates the Hasmonean triumph as a
proof of continuous divine providence for the covenant people of YHWH?” (2). Choi goes on to
explain how he views 1 Maccabees as reenacting and extending an adopted narrative, understood
in a Riceourian sense, from earlier Hebrew Bible writings that would become canonical, especially
Deuteronomy and Judges, which become decisive for the formation of identity in early
Judean/Jewish communities.

Several important preliminary positions undergird the argument. First, Choi views the book of
1 Maccabees as a literary unity in compositional terms. Second, he dates it to the latter years of
John Hyrcanus I's leadership. These decisions prove decisive for the argument, which understands
1 Maccabees as both pro-Hasmonean, as widely accepted, and yet antimonarchic (on the basis of
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especially 1 Macc 8:14). On the whole, some readers might find his rather quick, two-page
dismissal of redactional questions too hasty (24-25).

A third core conviction concerns the way Choi envisions allusions or references to have been made
by 1 Maccabees to earlier texts. In this regard, the second chapter argues that the available Greek
text provides a quite accurate translation of the original. Furthermore, at times 1 Maccabees even
makes its own translations from Hebrew Bible texts, rather than simply adopting them from
Septuagint texts. Choi bases this claim on the contention that the author of 1 Maccabees had access
to writings from the Pentateuch, Prophets, and some of the Writings (support is drawn from
4QMMT, 2 Macc 2:13-15, and the prologue of Ben Sira). Furthermore, he provides solid
arguments that the available text of 1 Maccabees can be used to make observations about both
philological and content-related adoption and adaptation from early authoritative writings.

The heart of the investigation begins in chapter 3, “The Use of Scripture in 1 Maccabees: Philological
Parallels” and continues in chapter 4, “The Use of Scripture in 1 Maccabees: Conceptual Parallels.”
“Philological Parallels” follows and evaluates the allusions and quotations of earlier authoritative
texts in 1 Maccabees identified in Lange and Weigold’s Biblical Quotations and Allusions in Second
Temple Jewish Literature.’ Choi exhaustively surveys each citation they mention, along with
meticulous notation of whether or not these identifications show up in a swath of commentaries.
The discussion of individual texts provides some insightful correctives to Lange and Weigold. The
weighty conclusions of the individual discussions come in the “Results” section, which concludes
that a majority of cases intend to make the story of 1 Maccabees analogous to or fulfillment of the
earlier scriptural narrative. Choi then goes on to classify the nature of each parallel according to a
typology gleaned from Lange and Weigold, on one hand, and Devora Dimant on the other.?
Unfortunately, he provides no further justification for the classifications of each quotation or
allusion.

His second major approach to scriptural use, “Conceptual Parallels,” argues that the narrative
structure of 1 Maccabees follows the cyclical covenantal structure of Deut 28-30, which especially
appears in the book of Judges. Choi persuasively demonstrates the connection with the
Deuteronomistic theology and narrative conception of Judges as an essential formative influence
for 1 Maccabees.” He convincingly shows the philological connections and especially the similarly

1. Armin Lange and Matthias Weigold, Biblical Quotations and Allusions in Second Temple Jewish Literature
(Gottingen: Vandenhoeck & Ruprecht, 2011).

2. Lange and Weigold, Biblical Quotations and Allusions, 23-29; Devorah Dimant, “Use and Interpretation of Mikra
in the Apocrypha and Pseudepigrapha,” in Mikra: Text, Translation, Reading and Interpretation of the Hebrew Bible
in Ancient Judaism and Early Christianity, ed. Martin Jan Mulder, CRINT 2/1 (Assen: Van Gorcum; Philadelphia:
Fortress, 1988), 379-419.

3. He calls them “Deuteronomic,” overlooking scholarly distinctions between Deuteronomic and Deuteronomistic
that might render his argument more persuasive.
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structured narratives cycles on display in Judges and 1 Maccabees, keying in especially on Gideon
and Jephthah. He demonstrates that Jephthah provides an apt model for the Hasmoneans, given
that both the Hasmoneans and Jephthah come from illegitimate lineage and yet rise to power with
the approval of the people (1 Macc 9:28; 14:27-28; Judg 11:1, 8-11).

However, Choi’s argument that the covenant of the book of Deuteronomy likewise plays a
foundational role for the language of covenant in 1 Maccabees proves more difficult to accept. First,
the choice of Deut 28-30 as the definition of the Deuteronomic covenant is problematic, given that
Deut 28 belongs to the Horeb covenant and Deut 29-30 belong to the second covenant in the book,
which takes place in Moab. A Deuteronomic covenantal focus would expect the centralization
found in Deut 12 (and elsewhere) to play an important role. Second, Choi does not take into
account the variety of covenants in the Pentateuch and the way each of these may influence the
book. For example, the decisive figure of Phinehas (1 Macc 2:54) receives an eternal covenant of
priesthood in Num 25 and likely stands in the background of the covenant in 1 Macc 2:27, and
these have little to do with Deuteronomy. Furthermore, the removal of circumcision equated with
abandoning the holy covenant in 1:15 refers to the covenant of Gen 17 rather than to Deuteronomy,
which only speaks—metaphorically—of the circumcision of the heart (Deut 10:16; 30:6). However,
what Choi’s analysis may point to, instead, is a broader or diffuse notion of “covenant” less tied to
a specific (Deuteronomic or otherwise) formulation from a singular pentateuchal text or book that
ascended in Hellenistic Judean thought.

The fifth chapter, “Scripture and the Role of the Hasmoneans: A Study on the Eulogies of Judas
and Simon,” takes a different tack. It explores two texts, 1 Macc 3:3-8 and 14:4-15, in order to
understand the specific kinds of fulfillment of scriptural precedents appearing in them. Choi
argues that they address general “Deuteronomic” promises of blessing in response to repentance
rather than the fulfillment of Davidic messianic scriptures. He supports this claim by pointing to
the general nature of the language in the eulogies of 1 Maccabees, which does not adopt the
language or imagery prominent in Davidic-related messianic texts.

The volume brings its discussion together in chapter 6. Along with summarizing the earlier
chapters, it extends the argument by leaning on the cyclical similarity between 1 Maccabees and
Judges in order to claim that 1 Maccabees also holds out hope for a Davidic messiah and the
coming of a prophet (see the reference to 1 Macc 2:57 on p. 232). This structure parallels the
narrative conclusion of the book of Judges, which prepares the way for the rise of kingship in the
books of Samuel.

On the whole, Choi provides exemplary discussion of the way that (later) Judean writings, both
those that became canonical and otherwise, interacted with the overarching story of their ancestors
as a “site of memory” used for the formation of Judean identity. However, given the burgeoning
interest in inner-biblical interpretation over the past several decades, it may have been helpful to
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include more robust interaction with this scholarship. For example, while the volume does provide
helpful comparisons with Ben Sira and diaspora writings such as Eupolemus and Artapanus, the
reader is left wondering how 1 Maccabees relates to some of the writings from Qumran in this
regard. Perhaps this direction provides an opportunity for future exploration. Choi might also
consider a further category to address the “iconic” function that earlier scriptures play in the book
of 1 Maccabees.* For example, as 1 Macc 1:56 describes, “the books/scrolls of the law” were such
that they could be torn to pieces and burned with fire. Or, according to a second narrative, 1 Macc
3:48, Judas and his associates open a singular scroll of the law to consult it along with ritualistic
lament, fasting, and seeking divine guidance and military deliverance. Despite these critiques,
Dongbin Choi is to be congratulated for offering a worthwhile addition to scholarship on the
literature of the Second Temple period.

4. On this concept, see James W. Watts, How and Why Books Matter: Essays on the Social Function of Iconic Texts
(Bristol: Equinox, 2019), 7-29.
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